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O9h30 - I0hOO Registration

10hO00 -10h30 Welcome Speeches
Fugenia Roussou, PI of ReSpell
Filipe Reis, Director of CRIA-Iscte | Vice-President of CRIA

SACRED SPACES IN MOTION:
TRANSRELIGIOUS RELATIONALITIES AND PLURAL SPIRITUALITIES

Chair: Anastasios Panagiotopoulos

10h30-10h45 Hare Krishna for EFveryone: Plurality in the ISKCON Lisbon Temple
Caio Cézar Busani, Iscte - Lisbon University Institute, Portugal

10h45 - 11hOO  Pastoralism and Pentecostalism: Christian dimensions of land
privatization in southern Kenya
Joana Roque de Pinho, Centro Interdisciplinar de Ciéncias Sociais
(CICS.Nova), Faculdade de Ciéncias Sociais e Humanas (FCSH), Universidade
Nova de Lisboa (UNL); Centro de Estudos Internacionais (CEI-Iscte), Portugal

1IhOO -11h15  The Spatial Life of Z\UBREIE Taishan Shigandang in Pingxiang and
Macau
Wang Xin (Shams), Institute of Social Sciences, University of Lisbon, Portugal
Huang Xiangmin, Institute of Social Sciences, University of Lisbon, Portugal

11h15 -11h45 Discussion

11h45-12h00  Cofiee Break

12hO0-12h15  From Aphrodite to Baphomet: Transreligious Relationality within the
Hellenic Neo-Pagan Milieu in France
Nicolas Boissiere, Centre interdisciplinaire de recherche sur les religions et
les spiritualités (CIRRES), University of Montreal, Canada

12h15-12h30 Mapping Sacred Worlds: Sacred Sites, Ritual Experience, and
Transreligious Intersections among the Alevi-Bektashis of Western
Thrace
Ioannis Mylonelis, Aristotle University of Thessaloniki, Greece

12h30 -12h50 Discussion



12h50 -13h10  Tour to the ReSpell Exhibition
‘ECHOES THAT HEAL: RELIGION, SPIRITUALITY, WELL-BEING”

13h10 -14h15 Networking and Free Time

14h15-15h45 WORKSHOP

Drawing Lines through Listening: Sensory Ethnography in a
Transreligious Context
Giulia Cavallo, ISCSP-ULisboa and CRIA-ISCTE, Portugal

15h45 -16h00  Cofiee Break

FILM SCREENING

16h00 -16h30  BATISMO NO ATLANTICO

by Wang Xin (Shams), Institute of Social Sciences, University of Lisbon,
Portugal

16h30 -17h45 BENZE
by Natasha Martins, ReSpell; CRIA-Iscte, Portugal




09h45 -11h15 Roundtable

Religion, Spirituality, Well-being: Reflections from the ReSpell Project
Anastasios Panagiotopoulos, ReSpell; University of Seville,
EMERGIA/EMC21. 00043, Junta de Andalucia, Spain

Emily Pierini, ReSpell; Sapienza University of Rome, Italy

Luis Munoz-Villalén, ReSpell; University of Seville, EMERGIA/EMC21 00043,
Junta de Andalucia, Spain

Joana Martins, ReSpell; CRIA NOVA FCSH/IN2PAST, Portugal

11h15 - 11h35 Coffee Break

FEELING, HEALING, WELLBEING:

TRANSRELIGIOUS CIRCULATIONS AND AFFECTIVE TRANSFORMATIONS

Chair: Joana Martins

1Ih35-11h50 Knowing Through Feeling: Hinduism, Spiritual Seekers, and

11h50 - 12h05

12h05 - 12h20

12h20 - 12h35

12h35 -13h15

Transreligious Practice in Tenerife
Mario Martin Pdez, University of Valladolid, Spain

Ethnographic Explorations into Transformative Spiritual Practices
with Psychedelics in Ritualised Contexts: Reflections and Findings
Jrom the SPIRECTS Project

Ana Sofia Machado Ferreira, University of Northampton, United Kingdom
José Alberto Simodes, Centro Interdisciplinar de Ciéncias Sociais —
CICS.NOVA - NOVA FCSH, Universidade NOVA de Lisboa, Portugal

Romeya Across Worlds: Indigenous Healing and Transreligious
Circulation Between Amazonia and FEurope
Carolina Ribeiro Aradjo, ISCSP and ICS, University of Lisbon, Portugal

Spiritual healing and altered states of consciousness: the Gnawa as a
therapeutic system

Meryem Madili, University of Debrecen, Hungary

Discussion

13h15-14h15 Networking and Free Time



14h15 -15h15 KEYNOTE LECTURE
Mapping Southern European Transpiritualities: monks, druids, and
shamans in the mountain of the Moon
Clara Saraiva, Institute of Social Sciences, University of Lisbon, Portugal

I15h15-15h30 Coffee Break

FILM SCREENING

15h30 -16h15 AN ELEMENT OF HOPE
by Natalia Koutsougera (ReSpell; Department of Social Anthropology,
Panteion University) and George Danopoulos (director)

16h15 -17h15  SILENCIO DO MEU SENTIR - FADO: RELIGION, SENSES, WELLBEING
by Eugenia Roussou (ReSpell CRIA-Iscte; Department of Social Anthropology
and History, University of the Aegean, Greece)

17h15-17h45 ReSpell Outputs and Closing

DAY 3

Location: Campo dos Martires da Patria, Lisbon
Meeting point in front of the Memorial Statue of Dr. Sousa Martins
In case of adverse weather due to heat waves, the activities will be held at Iscte.

09h45 -11hOO0 ROUNDTABLE AND OPEN DISCUSSION

The Affective Object: Ethnography, Fieldwork, Collaboration
Open discussion with all symposium participants

I1IhOO - BhOO0  EXPERIENTIAL WORKSHOP

Tarot, Spirituality, and Art: A Practical Encounter
with Camila Mortari, Lykaia and Joana Martins (ReSpell; CRIA NOVA

FCSH/In2Past)

—
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Hare Krishna For Everyone: Plurality In ISKCON Lisbon Temple
Caio Cézar Busani, Iscte - Lisbon University Institute, Portugal caiobusani@gmail.com

In this article, I aim to explore the dynamics and cultural diversity of the ISKCON Lisbon
Temple in Portugal. Drawing on the concept of transreligiosity, I strive to understand how
practitioners of Gaudiya Vaishnavism adapt their religious practices to different
sociocultural contexts. Through ethnographic research conducted between 2023 and 2025, I
participated in the community’s festive activities, rituals, and weekly meetings to
understand the interactions of its members and their relationship with this religiosity in the
Portuguese context. Semi-structured interviews were also conducted with devotees and
leaders of the congregation to understand the history of this group, as well as how they deal
with the diverse backgrounds of the temple’s attendees. The ISKCON Lisbon community has
a growing plurality of individuals from not only Europe and the Iberian Peninsula, but also
Brazil, India, Nepal, and Bangladesh. Despite these individuals differing motivations for
pursuing this religion, coexistence is peaceful. Ritual adaptations are common and do not
appear to be a problem for community members. The members of this community strive to
keep their religion alive in Portugal, making the necessary adaptations they deem necessary
and possible. Culturally diverse leadership also contributes to this approach. Thus, I
conclude that ISKCON Lisbon exemplifies institutional transreligiosity, negotiating cultural
adaptations while maintaining its core religious principles. Furthermore, the community
serves as a support network for the diverse immigrants that comprise it, as is the case in
various Hindu communities across Europe.

Pastoralism and Pentecostalism: Christian dimensions of land privatization in southern
Kenya

Joana Roque de Pinho, Centro Interdisciplinar de Ciéncias Sociais (CICS.Nova), Faculdade de
Ciéncias Sociais e Humanas (FCSH), Universidade Nova de Lisboa (UNL), Lisbon; Centro de
Estudos Internacionais (CEI-Iscte), Portugal roquedepinho.joana@gmail.com

Research on the natural-resource reliant livelihoods of Kenyan Maasai pastoralists has
overlooked their conversion to Pentecostalism. While there are accounts of early encounters
between Maasai and mainline Protestant and Catholic missionaries (Hodgson, 2005; Rigby,
1981), as well as conspicuous manifestations of recent Pentecostal religiosity, contemporary
analyses of a changing Maasai society (e.g., Homewood et al., 2009) sidestep Pentecostalism
as a factor influencing Maasai relationships with the land. In this presentation, religious
institutions are conceptualized as (also) material actors that control resources, land and
capital (Wilkins 2021). I will analyze the role of Pentecostal churches in shaping access to
land and environmental behaviours among Maasai pastoralists of southern Kenya. Based on
ethnographic data from Kajiado and Narok Counties (2002-24), I will examine how land
-previously the exclusive domain of Enkai (the Maasai divine entity) - has become a
commodity following the privatization of pastoral commons.
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I will expose diverse entanglements of Pentecostal churches and land and will highlight the
former’s participation in the land market of southern Kenya. Finally, I will explore a notable
land privatization process that has been guided by Christian teachings. Near Amboseli
National Park, young Christian men have joined forces with Pentecostal pastors to design
and implement a "Biblical" strategy for the subdivision and privatization of their
collectively owned land, which includes key wildlife areas. The plan addresses both
ecological integrity and social equity concerns, ensuring the maintenance of large swathes
of rangeland that allow for wild and domestic animal mobility while guaranteeing an
equitable distribution of land parcels to local families. The specific design is intended to
prevent land grabbing by outsiders and addresses a colonial and post-colonial “land curse”
that has affected affluent local families. In the context of a protracted and politicized land
privatization process, the Christian values inherent in this plan have served to legitimize
the process and resulted in a uniquely fair distribution of land. Pentecostal churches have
emerged as significant actors in the context of land privatization processes within Maasai
pastoralist communities in southern Kenya. This study suggests the need for increased
engagement between conservation studies, environmental governance, and religion in
pastoralist communities. Paying close attention to the rapidly evolving religious dynamics
in East African pastoral areas contributes to Pentecostal studies, political ecology and
pastoralism studies.

The Spatial Life of A2 Taishan Shigandang in Pingxiang and Macau
Wang Xin (Shams), Institute of Social Sciences, University of Lisbon, Portugal
wang.xin@docente.unicv.edu.cv

Huang Xiangmin, Institute of Social Sciences, University of Lisbon, Portugal
xiangmin-huang@edu.ulisboa.pt

Taishan Shigandang are stone tablets erected at liminal or strategic locations, such as
crossroads, bridges, and domestic walls inscribed with “BE{H (Shigandang)” or “Z& LLIAEL
Y (Taishan Shigandang)” to ward off evil and protect dwellings within the Chinese religious
landscape. This article explores how Taishan Shigandang mediates the intersection of
spirituality, materiality, and trans-regional spatial practices across two contrasting
contexts: rural Pingxiang County and post-colonial Macau. Drawing on a collaborative
ethnography that incorporates visual methods, semi-structured interviews, and fieldnotes,
we trace the spatial and conceptual journey of these artifacts from the rural margins of
North China to an urban metropolis. By examining the varied spatial expressions of Taishan
Shigandang—ranging from Pingxiang’s domestic inscriptions to Macau’s temple
architecture—this study demonstrates how local cosmologies negotiate modern
transformations such as urbanization and heritage- making. Ultimately, the article argues
that as Taishan Shigandang travels between contexts, it actively reshapes both the material
environment and the moral imagination of safety in everyday life.
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From Aphrodite to Baphomet: Transreligious Relationality within the Hellenic Neo-Pagan
Milieu in France

Nicolas Boissiere, Centre interdisciplinaire de recherche sur les religions et les spiritualités
(CIRRES), University of Montreal, Canada nicolas.boissiere@umontreal.ca

Neo-Paganism encompasses a wide collection of contemporary religious and spiritual
traditions, all reviving the pre-Judaic, pre-Christian and pre-Islamic religions of Europe and
the Mediterranean basin. Since 2024, I have been conducting an ongoing ethnography in
France on one of these traditions, Hellenic Neo-Paganism, which its practitioners view as the
modern-days reconstruction and reinvention of the polytheistic Greek religious system. My
ethnographic data, collected both offline and online through participant observations, semi-
structured interviews and content analysis (emic literature as well as Internet and social
media publications), show what other scholars documented on Neo-Paganism: my
informants’ daily practices are eclectic, combining multiple religious, spiritual, cultural,
political, and therapeutic elements. In this paper, however, I would like to focus on a specific
aspect of my data. While every practitioner I met establishes relationships with Greek
deities, half of them also create connections with other-than-human beings coming from
distinct (Neo-)Pagan pantheons, Christianity, demonolatry, Voodoo, medieval folklore, and
shamanism. Mobilizing specific examples, I will examine why such transreligious
relationality has emerged in my informants’ trajectories and how it shapes their daily lives.
In continuing ReSpell project’s epistemological reflection, I will also discuss how the notions
of “transreligiosity” and “elasticity” seem more useful to both produce and disseminate
ethnographic findings on Neo-Paganism.

Mapping Sacred Worlds: Sacred Sites, Ritual Experience, and Transreligious Intersections
among the Alevi-Bektashis of Western Thrace
Ioannis Mylonelis, Aristotle University of Thessaloniki, Greece imyloneli@gmail.com

This paper examines the Alevi-Bektashi community of Western Thrace through long-term
ethnographic research focused on sacred sites, ritual practices, and local forms of memory.
Based on repeated fieldwork, oral testimonies, participant observation, and the mapping of
tekkes, tiirbes, makams, and visitation sites, the paper argues that these places should not be
understood merely as remnants of a marginalized religious past, but as living material and
social nodes endowed with agency, through which religious sociality, collective memory,
and the moral cohesion of the community are continually reproduced. Particular emphasis
is placed on practices such as ziyaret, kurban rituals, seasonal festivals, the veneration of
sanctified figures, and the material and embodied forms of care directed toward sacred
places.
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Through these practices, the paper highlights the dynamic relationship between memory,
religious performance, spatiality, and emotion, a relationship that allows us to approach
sacred sites not as passive backdrops to devotion, but as active spaces in which experience,
relationships, and meaning are constituted. At the same time, the paper explores the
transreligious and shared dimensions of these sacred worlds, showing that devotional
practices, saints, places, and expectations of healing or blessing often exceed rigid
confessional boundaries. Shared sacred sites thus emerge as fields in which identities,
forms of coexistence, tensions, and possibilities of intercommunal life are constantly
negotiated among different religious and ethnic communities. Methodologically, mapping is
approached not only as an act of documentation but also as a collaborative ethnographic
process that renders visible the ways communities narrate, inhabit, and reactivate sacred
space. The paper contributes to broader discussions on Balkan Islam, vernacular religiosity,
the materiality of religion, and the anthropologies of shared sacred sites, while also seeking
to restore the visibility of a community that often remains invisible or deliberately
marginalized in the public sphere.

Knowing Through Feeling: Hinduism, Spiritual Seekers, and Transreligious Practice in
Tenerife
Mario Martin Paez, University of Valladolid, Spain mario.martin.paez@uva.es

Based on long-term, seva-based ethnographic fieldwork among Hindu Sindhis and spiritual
seekers in Tenerife, this paper examines how transreligious practice becomes lived and
intelligible through embodied, affective, and transformative forms of knowledge. Rather
than approaching transreligiosity primarily as the crossing of clearly bounded religious
traditions, I explore how heterogeneous elements—Hindu, Catholic, Sikh, Sufi, and
contemporary spiritual practices—are rendered experientially consonant within a shared
devotional and therapeutic horizon. My argument is that this process depends on three
intertwined dynamics: first, a felt mode of knowing in which truth is apprehended through
disciplined attention to peace, love, and inner transformation; second, an experiential
grammar through which certain sensations become recognizable as signs of divine truth;
and third, the domestication of difference, whereby external symbols, practices, or figures
are selectively incorporated into an already expansive religio-spiritual logic. In this context,
the importance of transreligiosity lies not only in the coexistence of diverse traditions, but
in the practical work through which difference is absorbed into a continuous path oriented
toward well-being, self-knowledge, and divine connection. What emerges, then, is not
simply a case of religious coexistence or boundary-crossing, but a lived world in which
difference is made consonant and absorbed into a broader horizon of practice. From this
perspective, transreligiosity remains useful for identifying moments of explicit negotiation,
yet becomes less precise when what is at stake is an ordinary experience of continuity
rather than passage between distinct spheres.




Ethnographic Explorations into Transformative Spiritual Practices with Psychedelics in
Ritualised Contexts: Reflections and Findings from the SPIRECTS Project

Ana Sofia Machado Ferreira, University of Northampton, United Kingdom
sofiamachadoferreira@yahoo.com

José Alberto Simoes, Centro Interdisciplinar de Ciéncias Sociais - CICS.NOVA - NOVA FCSH,
Universidade NOVA de Lisboa, Portugal

joseav.simoes@fcsh.unl.pt

The current global enthusiasm around psychedelic substances has been encouraged by the
rediscovery of their therapeutic and transformative potential, supported by a growing body
of clinical research findings in the health sciences. By contrast, research in non-clinical areas
is scarce, suggesting that potential explanatory factors from real social contexts regarding
therapeutic and transformative effects are frequently overlooked. Based on the SPIRECTS
research project (funded by FCT, 2023.13311.PEX) - focused on the therapeutic and
sociocultural implications of spiritual practices and psychedelic substances -, we aim to
examine naturalistic settings, specifically those that we define as ‘ritualised emerging
contexts’, characterized by their non-institutional, informal and ephemeral qualities. Given
the diverse nature of these practices, how are any transformative and therapeutic effects
and expectations shaped by the collective or group dimensions present in these self-
organised, informal contexts? From the participants' perspective, this allows us to
reconsider the way in which transformative and/or therapeutic effects may occur, insofar as
they can spontaneously emerge in unforeseen contexts and through unexpected practices
and experiences. To grasp this specificity, a qualitative research strategy was adopted, based
on observing multiple contexts and practices, as well as conducting in-depth interviews,
both with participants and facilitators, using a 'snowball' sampling method. This paper also
discusses the epistemological implications of adopting an ethnographically inspired
approach to spiritual practices involving psychedelics, considering the advantages and
challenges of observing such fluid and inaccessible research terrain, from a unique and
privileged perspective.

Romeya Across Worlds: Indigenous Healing and Transreligious Circulation Between
Amazonia and Europe

Carolina Ribeiro Araujo, ISCSP and ICS, University of Lisbon, Portugal
carolinaribeiroaraujo@gmail.com

This paper examines the transreligious circulation of Indigenous Amazonian spiritual
knowledge through the figure of Romeya Kamanawa, a healer from the Noke Koi people
(Acre, Brazil), currently recognized as the last living Romeya within his community. Initiated
in early adulthood through an intensive forest-based process involving physical, psychic,
and spiritual trials, Kamanawa embodies a cosmology in which healing practices are
mediated by relationships with more-than human beings, materialized in what are
described as “rome” (spiritual stones) incorporated into the body.
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In recent years, and particularly between 2024 and 2025, Romeya Kamanawa has traveled to
Portugal, where he has led a series of spiritual retreats attended by diverse European
participants. This movement raises critical questions about the translation and
transformation of Indigenous ontologies in transnational contexts shaped by Western
spiritual seeking and alternative religiosities.

Drawing on perspectives from the anthropology of religion, Amerindian perspectivism, and
studies of transreligiosity, this paper asks: what symbolic and relational dynamics emerge
from the encounter between forest-based cosmologies and urban European settings? How
are processes of ontological translation negotiated across linguistic, cultural, and
epistemological boundaries? And what are the implications of these encounters for both
Amazonian communities and European ecological imaginaries?

By analyzing this case, the paper contributes to broader debates on the circulation,
reinterpretation, and commodification of spiritual knowledge in contemporary global
contexts.

Spiritual healing and altered states of consciousness: the Gnawa as a therapeutic system
Meryem Madili, University of Debrecen, Hungary meryemmadili27@gmail.com

Based on long-term, seva-based ethnographic fieldwork among Hindu Sindhis and spiritual
seekers in Tenerife, this paper examines how transreligious practice becomes lived and
intelligible through embodied, affective, and transformative forms of knowledge. Rather
than approaching transreligiosity primarily as the crossing of clearly bounded religious
traditions, I explore how heterogeneous elements—Hindu, Catholic, Sikh, Sufi, and
contemporary spiritual practices—are rendered experientially consonant within a shared
devotional and therapeutic horizon. My argument is that this process depends on three
intertwined dynamics: first, a felt mode of knowing in which truth is apprehended through
disciplined attention to peace, love, and inner transformation; second, an experiential
grammar through which certain sensations become recognizable as signs of divine truth;
and third, the domestication of difference, whereby external symbols, practices, or figures
are selectively incorporated into an already expansive religio-spiritual logic. In this context,
the importance of transreligiosity lies not only in the coexistence of diverse traditions, but
in the practical work through which difference is absorbed into a continuous path oriented
toward well-being, self-knowledge, and divine connection. What emerges, then, is not
simply a case of religious coexistence or boundary-crossing, but a lived world in which
difference is made consonant and absorbed into a broader horizon of practice. From this
perspective, transreligiosity remains useful for identifying moments of explicit negotiation,
yet becomes less precise when what is at stake is an ordinary experience of continuity
rather than passage between distinct spheres.




ROUNDTABLES



N~ A =N N

Roundtable “Religion, Spirituality, Well-being: reflections from the ReSpell project”
Anastasios Panagiotopoulos, ReSpell; University of Seville, EMERGIA/EMC21_00043,
Junta de Andalucia, Spain

Emily Pierini, ReSpell; Sapienza University of Rome, Italy

Luis Muioz Villalon, ReSpell; University of Seville, EMERGIA/EMC21_00043, Junta de
Andalucia, Spain

Joana Martins, ReSpell; CRIA NOVA FCSH/IN2PAST, Portugal

Bringing together team members of the ReSpell project, this roundtable will offer a
comparative discussion of insights emerging from the project's ethnographic research.
The panelists will provide a foundation for discussion on transreligiosity, wellbeing, and
creativity in the context of the personal and collective crises currently being
experienced across Southern Europe.

Roundtable “The Affective Object: Ethnography, Fieldwork, Collaboration”
Open discussion with all symposium participants

This session invites all participants to share a physical object brought directly from their
respective ethnographic fields. Serving as an open material archive of the ReSpell
project, each object acts as a symbolic ethnographic lens of religion, spirituality, healing
and/or wellbeing. Through a shared circle of brief narratives, participants will trace how
material things hold memories, embody relationships, and communicate sensory
realities.
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Mapping Southern European Transpiritualities: monks, druids, and shamans in the
mountain of the Moon
Clara Saraiva, Institute of Social Sciences, University of Lisbon, Portugal

clara.saraiva@ics.ulisboa.pt

This presentation will explore different perspectives on what it means to map Southern
European transpiritualities. It will be based on a specific case study: Sintra, an “enchanted”
mountain facing Cabo da Roca, the westernmost point of continental Europe. Classified by
UNESCO as a Cultural Landscape, Sintra constitutes a “sensuous sacred geography” (Kong
2001; Knott 2010) where diverse religious and spiritual performances take place.

Conceived as an encapsulated magical place, where innumerable spiritual groups (neo-
Druids, neo-shamans, neo-pagans, Freemasons, practitioners of African-matrix religions,
followers of Theosophy, Eubiose, etc.) perform ceremonies, meditations, and spiritual
retreats, Sintra is a setting in which transreligiosity (Panagiotopoulos and Roussou 2022;
Roussou and Panagiotopoulos 2023) and spiritual elasticity are the norm. Today, Sintra
serves as a showcase for Portuguese religious pluralism, particularly for religious
minorities that invest in the sacrality and magical qualities of the space.

Using this case study, the presentation will explore the notion of the “magic of a place” and
the ways in which a space attracts groups and individuals who follow various forms of
vernacular or lived religion and spirituality (Ammerman 2010, 2014), making use of
“sensational forms” (Meyer 2006) to experience and enact their spiritual traditions.
Applying these concepts to what occurs in Sintra and elsewhere in Southern Europe leads
us to Tweed’s (2011) discussion of the sacredness of place, prompting questions about how
we define such magic and the multiple layers that converge to transform a space into a
“sacred place.”

Clara Saraiva (PhD 1999/Habilitation) is a Portuguese social and cultural anthropologist, a
senior research fellow and Associate Professor at the Institute of Social Sciences,
University of Lisbon (ICS-UL). She was a Visiting Professor at the University of California
Berkeley (2013), at Brown University (2001-02 and 2008) and also Michael Teague Research
Fellow at the Watson Institute for International Studies at Brown (2001-02 and 2008). She
works on the anthropology of religion and ritual, religious transnationalism and
migration, death, medical anthropology, religion and heritage. She was the Portuguese PI
of the HERA European project HERILIGION, analysing the relations between religion and
heritage. She has published extensively, with articles in major anthropological journals.
She is the co-editor (with Peter Jan Margry, Meertens Institute, Amsterdam) of the Lit-
Verlag Publisher (Berlin) series on the Ethnology of Religion. She is Chair of the World
Council of Anthropological Associations (WCAA), Co-Chair of the World Anthropological
Union (WAU) Steering Committee, past President of APA- Association of Portuguese
Anthropology (2014-2023), and past vice-president of SIEF- Society for International
Ethnology and Folklore (2013-2017).
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Workshop “Drawing Lines through Listening: Sensory Ethnography in a Transreligious
Context”
Giulia Cavallo, ISCSP-UL and CRIA-Iscte, Portugal giuliacavallo@edu.ulisboa.pt

Drawing on my experience in graphic ethnography, based on my research into healing
practices within the Zion churches in Maputo, Mozambique, I propose a 90-minute
workshop inviting participants to consider drawing as a reflective research tool. The
core question driving this proposal is: what does it mean to draw not only from visual
observation but also from listening and paying attention to others? Can drawing serve
as a practice that complements our research methods and bridges gaps that text alone
cannot fill? This workshop engages with ongoing debates in sensory and arts-based
ethnography, exploring how non-textual modes of representation might capture
dimensions of fieldwork—affect, relationality, embodied knowledge—that often resist
written description. Translating parts of my world graphically was, and remains, a way
of returning something that stayed hidden in the text: an affection for the stories I was
told, for the people I met. I find it valuable to explore these potentialities with others,
regardless of their drawing experience.

Bio

Giulia Cavallo is a Guest Assistant Professor of Anthropology and African Studies at
ISCSP, University of Lisbon. Her research focuses on healing practices and lived religion
in southern Africa, with particular attention to Zion churches in Maputo, Mozambique—
the subject of her doctoral thesis (ICS-ULisboa, 2013). Since 2015, she has developed a
professional practice as an illustrator, integrating ethnographic principles into visual
work as a methodological commitment to graphic ethnography. Her drawings and
exhibitions, presented in Portugal, Spain, and Italy, explore the intersections of art,
memory, materiality, and fieldwork, often centred on Zion healing and spiritual care.
She has contributed to international research projects on religion and heritage in
Portugal, and coordinates initiatives in public and collaborative anthropology. Her
current work extends to mental health in migratory contexts in Portugal.
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Experiential Workshop. Tarot, Spirituality, and Art: A Practical Encounter
with Camila Mortari, Lykaia and Joana Martins (ReSpell; CRIA NOVA FCSH-IN2PAST)

Facilitated by two key ethnographic interlocutors within ReSpell, this hands-on outdoor
workshop bridges living spiritual practices with creative expression. Utilizing tarot
archetypes, visual art media, words and other forms of intuitive reflection, the
participants will be guided through a practical exploration of divination as a tool for
artistic creation and spiritual meaning-making. This interactive session invites
attendees to experience firsthand the therapeutic and sensory methodologies discussed
throughout the symposium.

Bios

Camila Mortari holds a Master’s degree in Conservation, Restoration and Contemporary
Art Production and a Bachelor’s degree in Art and Heritage Studies from the Faculty of
Fine Arts at the University of Lisbon. Throughout her academic career, she specialised in
the field of azulejos, later extending her interests to ceramics, also within the scope of
her personal artistic practice.

Following a burnout during her PhD, Camila turned to themes that were familiar to her
and had accompanied her since childhood — such as fantasy, spirituality, the occult, and
the arts — as tools for understanding, reconstruction and healing. It was in this context
that she created Witches & Dragons Lair, a space where she combines her passion for
art, particularly ceramics, with the worlds of fantasy and the occult.

She is currently dedicated to deepening her knowledge of ceramics through an
internship at the Tardoz workshop, founded by Isabel Colher. Recently, she has also
resumed her interest in heritage preservation, joining a conservation and restoration
team linked to the company founded by Marta Tamagnini.

Lykaia is a multidisciplinary artist, bruxa, tarot reader, writer and a bit of a snoop. \
With a solid background in the arts, having studied theatre as well as fine arts, she /
graduated in Product Design from the Faculty of Fine Arts at the University of Lisbon in
2019.

In 2020, she launched the Lykaia Tarot project on Instagram, through which she has
offered tarot reading services, but currently explores her relationship not only with the
Arcana, but also with Paganism, Animism, Creativity in Spirituality and the importance

of exploring diverse means of expression in the communication and experience of Faith.

In addition to Lykaia Tarot, in 2024 she also launched The Athanor Threshold project,
where she studies and brings into dialogue the role of Death in Spirituality. s
She has been exploring tarot since 2016 and spirituality ever since her grandfather Q

christened her a bruxa.
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“BATISMO NO ATLANTICO”, 14°37”
Wang Xin (Shams), Institute of Social Sciences, University of Lisbon
[Awarded with the 2025 APA Margot Dias Award - Ethnographic Film]

On the first day of 2025, three Chinese immigrants entered the waters off Sao Francisco
beach, in the city of Praia, to be baptised. All around them, voices mingled in four
languages — Cape Verdean Creole, Portuguese, Chinese and Korean — echoing across
the Atlantic. This short ethnographic documentary captures this moment of spiritual
rebirth and cultural encounter, revealing how faith, migration and a sense of belonging
intertwine in unexpected ways.

Filmed and edited entirely by Wang Xin, the documentary forms part of the PhD project
on Chinese migrant families in Cape Verde. Through the video lens, the act of baptism
becomes more than a religious ritual: it is a delicate negotiation between identities, a
poetic reflection on how immigrants construct meaning and connection in a foreign
country.

In a Chinese church housed in an old abandoned aluminium factory, where online
sermons from Singapore replace the physical presence of pastors, faith has become a
new social bond among migrants. However, as the film reveals, this integration is not
assimilation. The gestures, prayers and emotions of the participants retain a distinctly
Chinese essence, transforming Christianity into a space for cultural adaptation and
renewal.

Inspired by the ancient philosophy of Zhuangzi — “follow the way of water, without
self-interest” — the film flows at a calm, contemplative pace, allowing silence and
imperfection to speak for themselves. The overlapping of languages, the reflection of the
sea’s light and the subtle tremor of hands immersed in the water compose an intimate
portrait of migration as both loss and creation.

“Batismo no Atlantico” is not merely a film about religion. It is an exploration of the
human condition — of how people live between worlds, how they carry their faith across
the oceans, and how, in the act of flowing, they rediscover themselves.
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BENZE, 60'
Natasha Martins, CRIA - Iscte, ReSpell
Assistant Director: Celso Zanini.

"Two put the quebranto in you; three take it out," says a woman, crossing her hands in
the air above a bowl of water to cure her afflicted granddaughter.

This film depicts Portuguese healing rituals, known in the original language as
'‘benzimentos' or 'benzeduras'. Described as 'everyday magic', benzimentos aim to
achieve spiritual purification and protection against malevolent forces, known here as
'quebranto' or 'mau-olhado' (the evil eye). Supported by multi-sited research
incorporating autoethnographic elements, conducted between the schist villages of
Serra da Lousa and Lisbon, this documentary, filmed and edited by Natasha Martins,
complements a written doctoral thesis through collaboration with ‘benzimento’
practitioners.

Between a world of rural villages that is disappearing and a metropolis shaped by
constant migration. Through generations of narratives, the ethnographic film enters the
domestic and sacred spaces of these rituals. Exploring the invisible threads of faith,
tradition and contemporaneity, 'Benze' discusses the causes of pain, the sources of
healing, and how ancient wisdom survives in the modern world.

The photography highlights the diversity, solidarity, and oracular nature of
benzimentos. The black-and-white aesthetic with soft noise aims to escape the idea of
'purity’ and invites viewers to delve into anthropological paradoxes, to see the invisible,
measure timelessness and materialise senses. This intimate and raw composition offers
an insight into benzimento itself, where the sacred lies in the strength of ordinary life.

The film was created in the framework of ReSpell.




“AN ELEMENT OF HOPE”, 23’
Natalia Koutsougera (ReSpell; Department of Social Anthropology, Panteion University)

George Danopoulos (director)
Synopsis

Hip-hop and its spirituality circulates worldwide and is adopted in various ways
nowadays, taking on different characteristics depending on the local and socio-political
contexts, the international trends that determine its flow, but also the racial and
gendered subjectivities that are active in it. This film attempts to highlight the contents
of hip-hop spirituality in the Greek context, using hip-hop dance as a vehicle, but also its
involvement with various other elements of spirituality and transreligiosity, new age
practices and artistic creation. It delves into the social qualities of gender and ethnic
identity resonating with hip-hop dance, but also important dimensions in human life
such as well-being and healing through the cultivation of a hip-hop ethos. The 5th
Element of hip-hop, that is ‘knowledge’ is the canvas for this exploration of hip-hop
spirituality. B-girl Nalum and Fuerza Negra are the two dancers who activate this hip-
hop spirituality in different and convergent ways.

The film was created in the framework of ReSpell.




“SILENCIO DO MEU SENTIR - FADO: RELIGION, SENSES, WELLBEING”, 34'
Eugenia Roussou (ReSpell CRIA-Iscte; Department of Social Anthropology and History,
University of the Aegean)

Synopsis

Set against the backdrop of Lisbon’s historic Graga neighborhood, this ethnographic film
offers an intimate biographical portrait of a local fadista (fado singer) to explore the fluid
boundaries between religion, spirituality and wellbeing. The protagonist’s trajectory
spans from a youth rooted in institutional devotion - singing in the local church choir -
to an adult expression of devotion within one of the most well-known and popular
places of fado vadio, that of Tasca do Jaime, where the sacred finds a home in the
everyday, and where the melancholy of fado becomes a prayer, while the Tasca do Jaime
is transformed into a symbolic sanctuary of urban (spi)rituality.

Built upon indoor and outdoor interviews with the fadista and important individuals in
his life, the film alternates between personal storytelling and live fado performances
featuring religious lyrics. The dialogue traces his early musical socialization, his
everyday practice of singing, the lived experiences of crisis, health and wellbeing
brought on by the Covid-19 pandemic, and the “silence of his feeling”. Through the life
(his)tory of the fadista, the narrative illuminates the concept of transreligiosity,
capturing how contemporary religious practice crosses conventional boundaries to
manifest in unexpected cultural and affective landscapes.

The film was created in the framework of ReSpell.
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